In this article I present a NT papyrus (P.Oxy. II 209/p 10 ) as part of a known archive. Although scholars have been familiar with this papyrus and its NT text, they have not known its larger social context. The identification of this piece as part of an archive allows a glimpse into the life and social milieu of its owner: a literate man from the ancient Egyptian city of Oxyrhynchus, a flax merchant and a member of a guild, with connections to a church reader. As such, it is the first and only ancient instance where we know the owner of a Greek NT papyrus.
among that elite group of most important witnesses to the text of the Christian Bible. 1 In their Greek Bookhands of the Early Byzantine Period, Guglielmo Cavallo and Herwig Maehler described the handwriting of this papyrus as having "rather crude and irregular letters. " 2 Underneath the biblical passage a different hand has penned a couple of random phrases in cursive writing. On the back it reads "apostle. " The texts, the first in uncial letters, the second in cursive script, are written in black ink on a caramel-colored papyrus sheet of 25.1 by 19.9 centimeters. Property of Harvard University's Semitic Museum, the papyrus is presently housed in Houghton Library. 3 The sheet has survived in relatively good condition but has suffered some damage as a result of folding and the occasional nibbles of bookworms.
Below is my new transcription of the text based on a recent digital photograph of the papyrus. It does not alter the reading of the editio princeps, but shows the (present) state of the papyrus more accurately: 4 and ὑπακωόν for ὑπακοήν; line 9 after ὀνόματος, leaving out the words αὐτοῦ ἐν οἷς ἐστε καὶ ὑμεῖς κλητοί; 5 line 10 τούς for τοῖς; line 11 ἡμῖν for ὑμῖν; lines 11-12 χρυ ιηυ for ιηυ χρυ.
The text is copied sloppily. The writer made several spelling mistakes, as indicated below the transcription. The one variant, reading "Christ Jesus" instead of "Jesus Christ" (lines 11-12) does not contribute in any meaningful way to exegetical or other discussions on the apostle's longest letter. 6 As we will discover, the importance and interest of this papyrus stretch beyond textual technicalities of the Letter to the Romans. The papyrus is an artifact that allows us to catch glimpses into the circles in which it was produced and the people who owned it.
The sentences scribbled underneath the passage from Romans in cursive handwriting begin with the name "Aurelius Paulus, " followed by ungrammatical expressions containing the words "produce" and "account" (γενήματος/γενημά-των and λογείας). They may have served to test the pen. 7 Incomprehensible as these lines remain, these terms fit in the mercantile environment of the archive to which this papyrus belongs, as we will see next.
II. Identifying the Archive
In their edition of this papyrus in the second volume of The Oxyrhynchus Papyri, Bernard P. Grenfell and Arthur S. Hunt made the tantalizing remark, often repeated in scholarship, that "the papyrus was found tied up with a contract dated in 316 a.d., and other documents of the same period. " 8 This means that they found this papyrus as part of an archive, in Alain Martin's strict definition of the word, namely, a group of texts deliberately organized by their ancient users. 9 But what archive? Grenfell and Hunt did not provide any further clues. They were not particularly interested in the social context of the texts they had unearthed, or perhaps they were too busy editing their enormous find.
Modern search engines and old-fashioned historical detective work led to the identification of this archive. A search on the Heidelberger Gesamtverzeichnis (HGV) for documents from Oxyrhynchus that date to the year 316 c.e. gives thirteen results. 10 Only two of those documents qualify as contracts: P.Oxy. I 103, a lease of a plot of land, and SB XIV 11278, a contract for the sale of a donkey. 11 Grenfell and Hunt cannot have referred to the latter papyrus, for it did not come from their excavations, conducted under the auspices of the Egypt Exploration Society. SB XIV 11278 also does not belong to a larger archive. That leaves P.Oxy. I 103 as the contract found attached to our papyrus. Indeed, the fact that Grenfell and Hunt had already published that contract in the first volume explains their mention of the 8 Grenfell and Hunt, P.Oxy. II 209, 8. Cited, e.g Papyrologists (ed. Adam Bülow-Jacobsen; Copenhagen: Museum Tusculanum, 1994) , 569-77, here 572: "ensembles pour lesquels nous avons de bonnes raisons de penser qu'ils ont été délibérément constitués et organisés par leurs utilisateurs anciens. " The data bank Papyrus Archives in Graeco-Roman Egypt gives this definition: "An archive is a group of texts which were collected in antiquity with a specific purpose. . . . The purpose may even be to discard some items from a larger archive and then throw them away" (http://www.trismegistos.org/arch/about.php [accessed November 13, 2009] 10 A search for "J(ahr) = 316" and "Ort = Oxyrhynchos, " at http://aquila.papy.uni-heidelberg . de/gvzFM.html (accessed November 13, 2009) . 11 The papyrus belongs to the collection of the Università Cattolica in Milan (P.Med. inv. 71.73) and was first published by Carla Balconi, "Contratto di compravendita di un asino, " Aegyptus 54 (1974): 61-63. exact date of that document in the second volume of the Oxyrhynchus Papyri. Moreover, and also in accordance with Grenfell and Hunt's description, this lease forms part of a larger archive, the so-called Archive of Leonides, as can be found by searching the database for Papyrus Archives in This archive consists of twelve documents-with the addition of this NT papyrus, now thirteen-relating to the flax merchant Leonides. I have appended a list of the texts in this archive. 13 I can further demonstrate this identification of P.Oxy. II 209/p 10 as part of the Leonides archive by following a different investigative approach, namely, by checking the date of publication and the excavation seasons. Grenfell and Hunt conducted six excavation seasons at Oxyrhynchus/Behnasa, collecting about half a million fragments. 14 
III. A New Testament Papyrus from a Documentary Archive
With only the knowledge that the papyrus was found together with a contract from the year 316, as reported in the editio princeps, scholars dated the papyrus either as "early fourth century" or "fourth century. " 17 The additional information now provided by the archival context of the NT papyrus allows for a more precise dating. The dates in the Leonides archive range from 315 c.e. to 334 c.e. (see the appendix). It is unknown when the archive was discarded, but in view of the dates in the archive it is likely that the NT papyrus was written early in the second quarter of the fourth century, that is, in the 320s or 330s. in antiquity. Clarysse cautioned: "One must keep in mind that it is often very difficult to connect literary texts with an archive because we usually cannot base ourselves on internal evidence of the texts, and secondly, that in many cases a person's papers are preserved but not his library (or vice versa). " 21 This dearth of evidence for the owners of literary texts pertains not only to those who possessed classical writings, but equally to those who had Christian texts on their shelves. For most early NT manuscripts, we do not know where they were found, let alone who had owned them. In his article "New Testament Papyri and the Transmission of the New Testament, " Eldon Jay Epp provides a useful overview and discussion of all NT papyri for which we possess more or less reliable archaeological data. 22 In a few cases, a known archaeological provenance, ranging from city or village level to building, gives glimpses into the milieu of the texts. Epp calculated that the site of Oxyrhynchus has yielded the majority of NT papyri with a known provenance, and that these "provide an unparalleled opportunity to assess a large number of copies of Christianity's earliest writings within the literary and intellectual environment of Oxyrhynchus. " 23 Other NT papyri have been discovered in or near churches and monasteries-an indication, it seems to me, that they had been used in an ecclesiastical or monastic setting. 24 A fragmentary third-or fourth-century papyrus codex with parts of Pauline epistles (p 92 ) was found in ancient Narmouthis (Medinat Madi) in the Fayum Oasis in a building filled with debris near the sacred way (dromos) to the main local temple of Renenutet. 25 25 Published by Claudio Gallazzi, "Frammenti di un codice con le Epistole di Paolo, " ZPE 46 (1982): 117-22. He remarks that the codex was "found in the winter of '69 in the debris that had filled a building west of the dromos of Medînet Mâdi ("rinvenuti nell' inverno del '69 in mezzo ai detriti che colmavano un edificio a ovest del dromos di Medînet Mâdi" [p. 117]). The excavation report for 1969 mentions the find of some one hundred Greek papyri, among them a "frammento biblico, " but not the exact location where these papyri were found; see Edda Bresciani, Missione di scavo a Medinet Madi (Fayum-Egitto): Rapporto preliminare delle campagne di scavo 1968 e 1969 (Istituto di papirologia dell'università degli studi di Milano; Milan: Cisalpino-La Goliardica, 1976), 29. I agree with Paola Davoli when she complains about the lack of recording of the specific archaeological context of the papyri in that publication (L' archeologia urbana nel Fayyum di Even in those instances of identifiable origin, the actual owners of these manuscripts still elude us. 26 With the identification of P.Oxy. II 209/p 10 as part of the Leonides archive, we now have a NT papyrus with a known owner. In fact, this is the first and only instance where we can get to know the ancient owner of a NT papyrus. So let us make our acquaintance with this person and some of the people mentioned in his papers.
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IV. Leonides, Son of Theon: Merchant and Member of a Professional Association
The protagonist of the archive is Aurelius Leonides, son of Theon, resident of Oxyrhynchus City. The newly identified addition to the archive, the NT papyrus, reveals Leonides' religious affiliation. Given that his business papers contained a piece with the opening verses of the apostle Paul's Letter to the Romans, it seems reasonable to conclude that Leonides was a Christian. 27 Further examination of the documents leads to other insights into his background and position in society.
Leonides' appearances in the archive span almost twenty years: the earliest one falls in the year 315, the latest in 334. Leonides was therefore probably born in the last quarter of the third century. We behold his family only in the vaguest contours. The name of his father, Theon, occurs as a patronymic in most documents in the archive, as is standard in official papers. 28 His mother remains nameless, also età ellenistica e romana [Missione congiunta delle Università di Bologna e di Lecce in Egitto, Monografia 1; Napoli: Generoso Procaccini, 1998], ch. 10, "Kom Medinet Madi [Gia, Narmouthis], " 223-52, here 235). Van Minnen noted: "The village had several early churches, suggesting that it was an important Christian settlement throughout late antiquity. The excavated churches, eight in number, were built not later than the seventh century, some already in the fourth" ("Boorish or Bookish, " 139). 27 There are no other indications in the archive that denote Leonides as a Christian. For instance, he does not bear a Christian name, nor do the documents preserved in the archive feature nomina sacra-to mention two common markers of Christian identity. For discussion of these and other markers, see AnneMarie Luijendijk, Greetings in the Lord: Early Christians and the Oxyrhynchus Papyri (HTS 60; Cambridge, MA: Harvard University Press, 2008) . 28 Theon is mentioned as Leonides' father in P. Oxy. I 103.4; XXXI 2585.5 XLV 3254.5; 3256.3-4; 3257.4; 3258.5; 3259.7; 3260.4; and PSI V 469.5 . In his own letter, P.Oxy. XLV 3262, a common feature of such documents, just as we cannot ascertain whether Leonides had a wife and children.
One document subtly discloses that Leonides probably came from a somewhat well-to-do family, because the archive includes a letter penned in his own hand with his subscription: "I, the same Leonides, have signed" (ὁ αὐτὸς Λεωνί-δης [σε]ση(μείωμαι), P.Oxy. 3262.7). Leonides was thus a literate man, who had enjoyed an education. 29 This then indicates that his parents had some means, since they would have paid for their son's schooling. As we will see later, it appears that Leonides himself also valued education, for he kept among his papers a writing exercise.
In addition to these glimpses of Leonides' religion, family, and education, the documents in the archive provide interesting information about his business activities and social status. In the archive we encounter him, sometimes in partnership with a man called Dioscorus, conducting business in two villages in the upper toparchy of the Oxyrhynchite nome (the administrative region of which Oxyrhynchus City was the capital). 30 Most documents in the archive are applications for the lease of land for the cultivation of flax; another records Leonides' purchase of flax (P.Oxy. XLV 3254). Through these business papers, Leonides emerges as a merchant "engaged in the preparation and marketing of linen fibre, tow, and perhaps linseed" and a member of the tow guild. 31 Leonides even occupied a rotating leadLeonides does not give his patronymic but styles himself as meniarch. The Theon that appears as one of the four meniarchs in P. Oxy ership position in this professional association, for he functioned repeatedly as its monthly president (μηνιάρχης). 32 Guilds, or, better, professional associations, formed strong and colorful pieces in the quilt of ancient local society. These groups provided business advantages for their members and functioned as central points for their fiscal obligations. 33 That latter aspect is recorded in one papyrus, when Leonides and three fellow meniarchs take on a compulsory service to furnish newly chosen army recruits. 34 This same papyrus also gives an indication of Leonides' financial situation, as Susan Stephens, its editor, concluded: "If guild officials were selected like other officials at this time on their ability to assume financial burdens, then Leonides may have been a man of some affluence. " 35 Indeed, as a member and monthly president of a professional organization, Leonides belonged in social and economic class to a "middling" group in society. 36 Onno van Nijf observed: "The craftsmen and traders who formed the core of the demos were, in an economic sense, spread across a broad band of society. Although many of them were poor in the eyes of the senatorial élite . . . they were often, in local terms, relatively well off. (plousioi and penetes) ; they constituted the groups which Aristotle describes as the mesoi, and of which the Romans used the specific term plebs media. We should not, of course, confuse these men with a 'middle class'" (p. 22).
The activities of professional associations were not limited to doing business and paying taxes. Rather, in Jean-Michel Carrié's words: "plaisir et devoir n' étaient pas nécessairement incompatibles. " 38 These collegia also offered their members the opportunity to socialize and worship, an aspect that Philip Harland aptly summarized as "honoring the Gods, feasting with friends. " 39 Ancient inscriptions evoke rich dining and lavish banquets. A first-century c.e. papyrus with the rules for the collegium of salt merchants in the Fayumic town of Tebtunis contains, besides specific tax-and trade-related issues, the following sternly phrased stipulation that the members should consume alcoholic beverages together: "It is a condition that they shall drink regularly on the twenty-fifth of each month each one chous of beer. " 40 Thus the social side of the association was deemed integral to its proper functioning.
What about Leonides? The association rules for the Oxyrhynchite tow guild in the fourth century have not survived, but we have ancient parallels in the rules of other guilds that instruct us to envision Leonides as a member of his professional organization: He likely not only wrote memos and closed on land leases, but he must also have participated in its social life through local festivities and meals shared with fellow members. 41 What role worship played in those gatherings, and especially worship of what god, remains a fascinating question.
Scholars of early Christianity have long pointed out parallels in organization and function between ancient professional and other voluntary associations, on the one hand, and synagogues and churches, on the other. In his Associations, Syn-38 Carrié, "Associations professionnelles, " 330. These professional associations involved not only fiscal obligations ("munus fiscal") but also "sociabilité, convivialité, pratique culturelle" (ibid., 311). According to Carrié, these associations were not voluntary but obligatory in this period (ibid., 312-13, 315, and further). Many associations also had a funerary component, as they took care of a proper funeral for a deceased member; see, e.g., van 
agogues, and Congregations: Claiming a Place in Ancient Mediterranean Society,
Harland explores the analogies between these groups, while John S. Kloppenborg thinks it possible that "some of Paul's churches began as domestic collegia. " 42 The Pauline congregations are, of course, chronologically and geographically far removed from Leonides' fourth-century Oxyrhynchite tow guild. Oxyrhynchus at this time boasted at least two church buildings for worship and had a bishop. 43 Perhaps half of the Egyptian population was Christian. 44 I do not know how zealous a Christian Leonides was, but in these early years of the fourth century, a professional association could still provide opportunities for evangelization through networking, the importance of which L. Michael White has demonstrated. 45 Therefore it is interesting to see a Christian among the membership. And, as it happens, at least some other members of Leonides' social circle also appear to have been Christians.
V. Leonides and His Network
Besides Leonides, the archive features several other people. Most intriguingly, the NT papyrus itself contains a personal name, scribbled underneath the Pauline section: Aurelius Paulus. Unfortunately, a person named Paul does not occur among the business relations of Leonides mentioned in the other documents. Moreover, the name Paul occurs commonly in this period. Without patronymics or other identifiers, such as profession, it is not possible to spot this Paul in other papyri from this period and thus obtain more information about him. 46 Nor is it clear how the name Paul relates to the NT passage on the top of the page. Was it penned in relation to the apostle Paul's letter quoted above? Was a fourth-century Paul himself the writer of the scribbles, or was he the subject of a document that the scribe was about to compose? 47 While this name Aurelius Paulus does not match with any person known, other people in Leonides' circle have more to say for themselves.
Dioscorus, son of Ammonius, features in three of the archive's documents. Once he leases land by himself (P.Oxy. XLV 3255), and twice he partners with Leonides (P. Oxy. I 103 and XLV 3256) . 48 I mention him here because he may be the son of another person in the archive who is both more colorful and more relevant for the contextualization of our NT papyrus: his father, Ammonius.
This Ammonius, son of Copres, was another of Leonides' business partners, and presumably Dioscorus's father. Together with our protagonist, he leased five arouras of land for cultivating flax in the upper toparchy of the Oxyrhynchite nome in the year 318 (P.Oxy. XLV 3257). 49 Interestingly, this same Ammonius appears in another document, which pertains to the confiscation of church property during the so-called Great Persecution (P. Oxy. XXXIII 2673, 304 c.e.) . 50 In that document, he is identified as "Ammonius, son of Copres, lector of the former church of the village of Chysis. " 51 So besides Leonides, at least one other person in this archive was a Christian, 52 even a Christian lector, whose task it was to recite biblical passages during worship. Thus, through his business relationship with a church reader, 53 we detect another, albeit more indirect, connection between Leonides and Christian manuscripts. 54 This scenario opens up an intriguing set of questions. Did Leonides put his literacy to use in a local church, for instance, as lector, just like his business partner Ammonius? And who possessed the codex that served as the Vorlage for copying the passage? Did Leonides own a codex with the Letter to the Romans and perhaps other Pauline epistles? In his Early Christian Books in Egypt, Bagnall notes that "we have little evidence for the private lay ownership of biblical texts at any early date, and even later, ownership of Christian books by individuals may not have been extensive. " Among individuals, Bagnall continues, members of the clergy "were both the persons likely to acquire scriptures for their churches and the individuals most likely to need biblical texts for their own use. " 55 That puts the focus on Ammonius, the church reader. In view of the high costs of books, however, Bagnall considers it unlikely that church readers had sufficient income to acquire books. 56 He concludes: "Many customers for Christian books were . . . churches and monasteries. " 57 Unless the tow guild was very lucrative for Ammonius, allowing him the means to buy a manuscript, we should locate this Vorlage in a church library and imagine that our passage was copied from the church exemplar. Yet, although our Romans passage may have been copied from such a codex, as we shall see, the papyrus sheet itself did not belong to a Bible manuscript intended for reading in church.
VI. Amulet, Pious Penmanship, or School Exercise?
Unlike many other NT fragments discovered at Oxyrhynchus, II 209/p 10 is not the sole surviving ragged page of a once integral manuscript but a largely intact 54 Stephens, the editor of the archive, noted that the names Sarmates and Matrinus occur both in the archive of Leonides and in P.Oxy. XXXIII 2673 (P.Oxy. XLV 3261, note to line 3). A Matrinus features in P. Oxy. XLV 3257.3, 18 , and perhaps in 3261.3, and a Sarmates in 3261.4. Does this mean that there is another link between the Leonides archive and that text from the Great Persecution? If that were the case, the two officials responsible for dismantling the church of Chysis would twenty years later be members of the same guild as the owner of a NT papyrus and business partner of the church's reader. This link, however, cannot be securely established, for these names are not rare and other identifiers are either lacking or do not overlap. In P.Oxy. XXXIII 2673.5, the two men occur as "Sarmates and Matrinus," with their civic titles, but no further genealogical information, such as patronymics and/or nomina gentilia. P.Oxy. XLV 3261 ranks them as meniarchs (also, the reconstruction of Matrinus in line 3 is very doubtful). P.Oxy. XLV 3257.18 indicates a Valerius Matrinus. 55 Bagnall, Early Christian Books in Egypt (Princeton: Princeton University Press, 2009), 21. 56 Ibid., 62: "let us imagine a reader (anagnôstês) who received 10 solidi per year. A complete Bible would cost him half a year's income. Such a purchase would be entirely out of reach. Even an unbound book, a single gospel on papyrus of the sort that cost a third of a solidus . . . would amount to one-thirtieth of a year's income-in proportionate terms . . . the equivalent of $1,000 today, let us say, for someone earning $35,000. " On the high cost of books, see ibid., 64.
57 Ibid., 60. sheet with a short quotation of a NT passage. 58 Examining the contents of the archive, one wonders what kind of text this was and what this piece was doing among Leonides' business papers. The style of handwriting, pagination, and format provide clues that this papyrus served as a writing exercise. Grenfell and Hunt described the script as "a large rude uncial" hand. 59 Adolf Deissmann typified it as farmer's handwriting (Bauernschrift)-in my opinion, more an indication of an unfavorable estimation of the peasantry than an adequate description of penmanship. 60 In her detailed and influential study on school exercises, Raffaella Cribiore described this as an "evolving" hand with problems in aligning. 61 The newly available digital photograph of the papyrus enables the researcher to view from intimately close-by the smudged letters and the writer's general difficulty in forming the letters. This inexperienced handwriting and the mistakes made in copying prompted most scholars-and I join them-to characterize the text as a school exercise. 62 Deissmann, however, proposed that P.Oxy. II 209/p 10 had functioned as an amulet for the Aurelius Paulus mentioned in the cursive script below the Pauline quotation, especially in view of the folds in the papyrus. 63 Deissmann has a point, as our papyrus indeed shows vertical lines of wear caused by folding, and amulets were typically rolled up into a small package that was worn on the body. Moreover, a host of amulets with biblical texts have surfaced in the papyrological record, an indication of a common practice. 64 Nevertheless, this piece was not an amulet. How this great scholar reached his faulty conclusion becomes apparent upon examination of the image of the papyrus on which he based his conclusions. Deissmann used the photograph that Grenfell and Hunt had published in their edition and reproduced it in his own book Licht vom Osten. 65 The real papyrus, however, differs significantly from the one Deissmann saw on the photograph. His image was cropped and missed the unwritten bottom half of the papyrus. The full piece (some 25 by 20 cm) would make an amulet of unprecedented size, as the preferred format for amulets was long and narrow. 66 The sheet was indeed folded, but folding is not limited exclusively to amulets; papyrus letters and other documents in antiquity were also folded. Amulets were often rolled up, creating wear lines that vary in size from small at the beginning of the rolling to larger toward the end. Moreover, amulets do not have page numbers on top, as this piece has. 67 In a Christian amulet one would rather expect alpha and omega flanking a cross monogram. 68 I interpret the style of handwriting, pagination, and format as clues that this papyrus served as a writing exercise. But before I turn to the specifics, I should address an observation regarding Christian writing exercises made by Cornelia Römer. In her article "Ostraka mit christlichen Texten aus der Sammlung Flinders Petrie, " Römer cautioned against taking all Bible texts written in inexperienced hands as school exercises. She suggested that Christians copied biblical passages as pious practice, and that only the Psalms were used as writing exercises. 69 In a foot-note, she classified our papyrus as a "witness of humble penmanship, not of a student who is learning how to write. " 70 Römer makes a valid point, yet it seems to me that the one position does not necessarily exclude the other, that in a Christian educational setting the boundaries between pious copying and school exercise may have been fluid. Nevertheless, as I will show next, this papyrus has certain features that emphasize its educational setting.
The papyrus has two items: the section from Romans, to which someone added the documentary scribbles. 71 Although we do not have other texts written by Leonides in uncial script to which to compare this papyrus, the exercise may have been Leonides' own school text, or alternatively someone else in the household may have penned it. Other writing exercises also have been found in private archives; apparently these were pieces that people saved among their papers, just as we today keep our notebooks or our children's school papers but eventually discard probably most of them. Inspired by Cribiore's approach of paying attention to papyrological and paleographical details in school exercises, I will show that this papyrus teaches us a lesson in Christian education. 72 Examining the manuscript from the top down, I must first address an omission: in other manuscripts, the Pauline letters are customarily prefaced by the designation of the addressees (ΠΡΟΣ ΡΩΜΑΙΟΥΣ, etc.), but our papyrus lacks the einer ungeübten Hand auf einen Papyrus gebracht wurde, als das Werk eines Studenten anzusehen, der Schreiben lernt. Diejenigen, die sich daran machten, einen biblischen Text abzuschreiben, waren vielleicht nicht gut dafür ausgebildet, aber der Akt des Schreibens selbst gab ihnen das Gefühl, etwas zu tun, was ebenso wichtig war wie das Beten oder das Singen in der Kirche, ein Akt der Demut vor Gott. title. 73 This absence of a title can have several explanations. The Vorlage may not have contained the title, or perhaps the title was placed only at the end of the work, as is the case in other manuscripts. 74 Alternatively, our student-copyist may have omitted it when copying from the exemplar, accidentally or purposefully.
While the Pauline passage bears no title, an alpha present in the top line of the sheet proves significant for the contextualization of the piece. The letter indicates a page number: alpha, page 1. 75 It makes the most sense to take this as evidence that the student copied from a Vorlage that had pagination. 76 If so, then this student worked from a codex that began with the Letter to the Romans, and possibly contained more Pauline epistles. 77 Such a codex would be a requisite item in most church libraries, among others, for reading during worship. As discussed above, Bagnall considered it more likely that churches rather than individuals had the financial means to purchase these expensive books. Yet in light of the fact that Leonides, the owner of the papyrus, was literate, it remains also possible that he himself or his household owned the codex that served as the exemplar for this piece.
The exercise consisted of copying the proemium of Romans, the first seven verses of the letter, which form a clearly delineated textual unit. Why did the student copy this section? For one, it marks the beginning of Paul's most important and most famous letter, which could be found at the beginning of a codex. Several other writing exercises also display this quite logical preference to start with the opening sections of works, for instance, the Psalms and the book of Job. There is also a writing exercise of Romans 1 in Coptic. 78 leases and memos; someone also copied a biblical passage and practiced Christian symbols.
VII. Conclusion
An interesting feature of this papyrus is that it defies conventional classification according to genre. With its Pauline passage and cursive scribbles underneath about accounts and produce, P.Oxy. II 209/p 10 contains both literary and documentary elements. Moreover, its literary component, the biblical quotation, is not a traditional literary text but a writing exercise.
The main importance of the piece, however, is that it gives an intriguing glimpse into the social context of a NT papyrus. A private copy of a Christian text, it was penned as a writing exercise from the first page of a codex that started with Paul's Letter to the Romans and was intended as practice for writing nomina sacra. It was deposited on a trash heap at Oxyrhynchus tied up with official papers from Leonides, the son of Theon. Leonides, the only known ancient owner of a NT papyrus, was a literate Christian from the city. A flax merchant and member and monthly president of the Oxyrhynchite tow guild, he belonged to a "middling" group in society and was probably moderately well-off. He conducted business in the Oxyrhynchite countryside in the first half of the fourth century. Sometimes he partnered with Ammonius, son of Copres, who was a reader in a church during the Great Persecution.
While in antiquity some Christian manuscripts were venerated and at the end of their useful lives preserved and buried, others were thrown away like a grocery receipt. 82 The archival context of P.Oxy. II 209/p 10 thus allows us to see one side of how sacred texts were part and parcel (literally) of ancient society. 83 Adapted from Stephens, P. Oxy. XLV, 129. 84 In the edition translated as Leonidas.
are, however, roughly contemporaneous with our archive from Oxyrhynchus, so that an identification is possible. I mention them here for the sake of completeness but have found no evidence that would confirm that they refer to our Leonides, and I remain very doubtful as to the identification:
P.Oxy. XIV 1771, a letter about wine from the late third or early fourth century, features a Theon and Leonides. Could this be Leonides and his father, Theon? P.Oxy. XXXVI 2796, "accounts of expenditure on heating, possibly for the public baths, " dated to the late third or early fourth century, among the men listed is "Leonides, ex-gymnasiarch. " While other men listed in the papyrus have a patronymic, Leonides unfortunately has not. It remains to be seen whether a former gymnasiarch would also be active in a guild. PSI VII 808, "conti, " that is, accounts, from the third (?) century. A Theon and a Leonides are listed, but this Theon is an oil manufacturer (ἐλαιουργός), and the date may be too early.
